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Abstract. Fundamentalism is a general term denoting religious movements which consider religious
traditions to be of the highest importance and are reluctant to introduce any changes which are
seen as an infringement of religious identity. Fundamentalism is a characteristic of all religions in the
world, however, in the case of Islam — in the recent years — it has often been the cause of terrorist
acts. The dogmata of Islam are defined in the Quran, according to which there are five pillars
of Islam to which every Muslim has to adhere. The characteristic feature of Islamic fundamentalism
is to introduce specific ways of life based on traditional standards described in the Quran, they
define social and political aspects of life as well as detachment from the Western way of life. The
cause of this is frustration and social dissatisfaction along with a rejection of modern methods and
changes proposed by the West. Preaching slogans which encourage fighting against injustice and
demoralisation in the name of creating “a better world’; along with a proprietary right to interpret
the verses of the Quran, results in the promotion of terrorism, including suicide attacks. The cult
ofsacrificingone’sownlifeistreatedinIslamas a heroic deed,inwhich the doer sacrificeswhat he deems
mostimportant. Martyrdom, glory after death, the sense of self-sacrifice for the sake of a divine cause
are factors which make Islamic terrorists accept their own demise and this is not considered as the
end of their existence but rather its beginning and privileged because of the sacrifice of one’s life
for Islam. The foundation of Islamic terrorism is the rivalry between the values of the West and the
fundamentalist and traditionalist tendencies of the Arabic countries. Anti-West attitudes together
with a politicised version of Islam are major threats not only to both sides but also the whole world.
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Introduction

Fundamentalism is the uncompromising and decided preaching of an idea
based on an assumption that other beliefs are wrong and ineligible. It is a way
of thinking, the supporters of which believe that only some rules, regardless
of their meaning, are indisputable and superior. Though fundamentalism, with
its typical lack of flexibility, dogmatism and authoritarianism, occurs in different
political doctrines, it is usually associated with religion.! This, which undoubtedly
in every culture or civilisation, constitutes a significant manifestation of common
life. Throughout the ages religion has been a human manifestation, in the same

! Kobzarska-Bar B, Fundamentalizm religijny muzutmanskich organizacji terrorystycz-
nych, a stan zagrozenia w Europie. Rocznik Bezpieczeristwa Miedzynarodowego, No. 1/2014.
Warsaw, p. 167.
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way as existential questions have been bothering a man since the beginning
of his existence. The mutual, close, interaction of religion and human life in the
sphere of culture, history, values and policy, inter alia, remain of interest to modern
researchers. One can easily state that religions all over the world, over the centuries,
often connected communities, held them together in hard times, protected them
from evil, although religion was often the reason for this. Undoubtedly, religions
very often used to be the trigger points of serious conflicts.? One of the currents
of socio-political aspects of Islam is a Muslim fundamentalism and Islamic terrorism
became a universal practice of radicalised protagonists of militant extremism. The
two terms refer to different social® tendencies, however, they are undeniably related.

Islam and Its Characteristics

Islam — apart from Christianity and Judaism — is one of the biggest and at the
same time the youngest and fastest developing monotheistic religions in the world.
It was established in the 6th century on the Arabian Peninsula, more precisely in the
area of Saudi Arabia. Its founder was Muhammad lbn Abd Allah, known as Mahomet
in Europe. Considered as the prophet, Muhammad was an ordinary merchant when
the archangel Gabriel brought him revelations from God and he started to proselyt-
ize. This was not supposed to be a new religion but a continuation of the teachings
of Jesus and other prophets of the Old Testament. Since his message was neither
accepted by Jews nor by Christians therefore in 622, along with his followers, he had
to emigrate from Mecca to Medina and this is considered to be the beginning of the
Muslim era.* Nowadays, most of the followers of Islam live in the Middle East, the
south-east part of Asia and the north of Africa. According to statistics kept by The
Pew Research Center’s Forum on Religion & Public Life®, Islam is professed by about
1.6 billion people, so 23% of all genuine believers and this therefore constitutes,
after Christianity, the second highest religious segment in the world.®

The word islam in Arabic means submission to God, while religion defines the
scope of a Muslim’s activity, both in his private and social life. It is supported by sharia
— a sacred religious law which Muslims are not allowed to change but only interpret.
It indicates what the followers’ duties towards other people are and towards the only
God — Allah. Sharia law is recognised in four fundamental sources: the holy book Quran,
the Sunnah (way, path, a manner of life) of Muhammad — the collection of information
about the events, teachings, sayings, manner of acting of the Prophet in different cir-
cumstances, as well as ljma — juridical consensus and Qiyas — analogical reasoning.’

2 Kosmynka S, Od Boga do terroru. £6dz, 2012, pp. 30-31.

3 Kobzarska-Bar B, op. cit., p. 167.

4 Dziekan M.M, Klasyczny islam. Powstanie i doktryna. Electronic source: http://www.
opoka.org.pl/biblioteka/I/IR/klasyczny_islam.html, accessed: 12.10.2017.

> Pew Research Center American Research Centre, located in Washington, dealing with
social matters, opinion polls and demographic trends in the USA and in the world.

S Electronic source: http://www.niedziela.pl/artykul/3555/Christianity-still the biggest
religion, accessed: 12.10.2017.

7 Sadowski M, Dzihad - $wieta wojna w islamie. Electronic source: http://www.abw.gov.pl/
download/1/1201/Jihad_holy_war in_Islam.pdf, accessed:12.10.2017.
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From among other religions Islam is distinguished by the fact that apart from
strictly religious commandments, it contains both moral and legal standards which
constitute the basis for organisation of all aspects of life of Muslims — social, eco-
nomic and political. The foundation of faith in Islam are five dogmas: belief in one
God, belief in Angels and Satan, belief in holy books (Torah, Gospel, Quran), belief
in God'’s prophets — from Adam to Muhammad and belief in the Last Judgement.?
A Muslim who professes these has to comply with five fundamental duties, also
known as the pillars of faith. Among these are: the creed of Islam — shahada
(declaring belief in the oneness of God), performing prayers — salat, fasting —
sawm, charity — zakat and pilgrimage — hajj.° Failure to comply with the duties
may result in God’s punishment but their performance in an award. The above men-
tioned duties are of an individual nature, which means that every mature, mentally
and physically healthy believer has to comply with them. It is worth mentioning
that each of the law schools in Islam describes the duties and the way they should
be fulfilled differently. Furthermore, in various areas adherence to the duties is con-
sidered differently. In poor areas tradition is very important and performing the
duties is considered almost as the law, but in richer areas, where the impact of the
West is bigger, fulfilling a particular obligation is not so rigorously respected.”

Except for the aforementioned duties of a Muslim one more is sometimes added
— i.e. jihad which by many people is understood as a call for a hard-hitting war with
the unfaithful, confirmed by commands of God. According to Hassan Ali Jamsheer",
jihad is one of the more important political thoughts of Islam and, according
to some interpreters of the religion, it is the main pillar of the faith."

Jihad — a Tool of Islamic Terrorists

Nowadays, Jihad, similarly to Islam fundamentalism, is understood in an incor-
rect manner and mainly negatively perceived by Western countries. This is mainly
caused by global media which unambiguously interpret jihad as a religious war,
entirely associated with evil, brutality and aggression. Janusz Danecki®* — a Polish
Arabist believes that it is the most complicated and badly interpreted term in Euro-
pean civilisation. Seyyed Hossein Nasr' is of a similar opinion. He is a Shiah, who
also believes that this word is misunderstood. Some researchers consider jihad only
as a military campaign against the unfaithful and as an attempt to spread Islam pro-
viding it with a military nature. However, others believe that it is a spiritual struggle

8 Bury J, Kasprzak J, Prawo karne islamu. Warsaw, 2007, p. 49.

° Wit-Witkowski S, Wprowadzenie do prawa muzutmanskiego: wybrane instytucje. War-
saw, 2009, p. 10.

1 Prochowicz-Studnicka B, Teperska-Klasiriska M, Cywilizacja islamu. Wybrane struktury.
Electronic source: http://www.pjac.uj.edu.pl/documents/30601109/30646316/pjac_3_7.pdf,
accessed: 12.10.2017, p. 26.

" Polish historian, Arabist. Professor of History Institute in Lodz University.

2 Jamsheer H.A, Swieta wojna w islamie (Dzihad). Bulletin of Research Centre for Peace in
Lodz University, Lodz, 1994, booklet 1.

13 Professor of Arabic and Islamic Studies at the Warsaw University.

% Professor of Islamic Studies at George Washington University.
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in order to become a better person. They agree on how the Quran defines jihad
as in the way of Allah (fi safil Allah), striving in a spiritual sense.

Jihad appeared along with Islam which originated and spread in the atmosphere
of combat. It is due to the jihad that the religion flourishes. Many researchers think
that the obligation to fight non-Muslims comes from the verse of the Quran: Fight
against those who fight against you in the way of Allah, but do not transgress, for Allah
does not love transgressors... Keep on fighting against them until mischief ends and
the way prescribed by Allah prevails.”® The plea indicates a precise commandment
to run a military campaign until Islam rules the world. That is why it is considered
that spreading Islam is what Allah likes and those who take part in this combat will
be rewarded. The rewards have also been mentioned by a Muslim scientist Abul-
Walid Muhammad bin Ahmad bin Rusd’® (known as Awerroes), who claimed that
death within Jihad guarantees going to heaven as it is suffered in the name of Allah.
It explains why followers of Islam so frequently agree to die.”

Jihad is definitely connected with aggression and this is presented in Tajmi-
jja’'s (Taymiyyah’s) statements and opinions'®. He claimed that a permanent peace
may be achieved only when Islam embraces all mankind. Moreover, the necessity
of every Muslim is not only to defend against the aggressor, but also to fight against
all the dissidents: heretics, hypocrites, apostates, the infidels (unbelievers) and
Muslim, who do not want to be engaged in combat in the holy war.”® Elzbieta Wnuk-
Lisowska®, who presented the rules of jihad, does not agree with the opinion. In the
set of rules pertaining to jihad one can find the following:

— a ban on egoism as a motivating force for acts (it is only permitted to act

to defend holy matters);

— armed struggle on the fighters’ own territory and only for defence purposes;

— aban on warfare in holy/religious places;

— aban on devastating any place of worship and plundering its riches;

— struggling until Islam is not endangered;

— aban on attacking civilians (warfare only against armed forces).”!

Unfortunately, in the contemporary world terrorists do not respect these rules.
This is caused by a loose interpretation of verses from the Quran and supporting
personal views with selected verses. The remaining rules are either not obeyed
or they are misinterpreted. The proof is the religious ruling established at the gather-
ing of the World Islamic Front in 1998 which permitted the killing of Americans and
their allies, civilians and military, in any possible country as an individual duty for
every capable Muslim.?

> Verse Il, 190-194.

16°1126-1198.

7 Sadowski M, op. cit., p. 34.

'® 1bn Tajmijja (1263-1328) — Sunni Muslim theologian, jurisconsult.

1% Sadowski M, op. cit., p. 37.

2 Department of Phenomenology of Religion, Collegium Broscianum of the Jagiellonian
University.

21 Krawczyk A, Terroryzm ugrupowan fundamentalistycznych na obszarze Izraela w dru-
giej potowie XX wieku. Torun, 2013, pp. 87-88.

22 Sadowski M, op. cit., p. 40.
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The obligation to perform jihad referred to the whole Muslim ummah and not
individuals. Only adult men with specially granted privileges could get involved
in the struggle (e.g. the men were exempt from fast when engaged in the struggle).
They were called Mujahideen. When they died in battle they received the title of sha-
hid, which meant a martyr who lost his life in the struggle.® Martyrdom, glory after
death, the feeling of human sacrifice for the holy matter — these are the conditions,
which lead Islamic terrorists to sacrifice their own lives. The cult of sacrifice is treated
as a heroic deed in which the person sacrifices what he deems the most precious,
i.e. their life. That way they becomes closer to the moment of being united with
Allah.2* The word martyr is derived from the Greek meaning a witness. The analysis
of the Islamic origin of this word leads to a slightly different meaning i.e. it does not
denote a passive participation in experiencing something sacred, but it concerns
the religious act of sacrifice in particular. The martyr’s death becomes the most
precious value, carrying out God'’s will, and something sacred. Acts of terror and
destruction become symbolic and suicide in the name of the holy war is a reward for
all the effort, striving, expiating sins and redemption.? Mujahideen are compared
to Christian martyrs, who also died in the name of faith. The main difference is a fact
that mujahideen die in battle with a weapon in their hands. Similarly jihad can
be compared to medieval crusades, conducted by Christians, however they differed
as to the purpose of action. Crusades were conducted to recover lands, which were
previously invaded by pagans, whereas the aim of jihad is the expansion of Islam
to embrace the world.*

In the modern era jihad is often classified into lesser jihad (asghar) and greater
jihad (akbar). They are also called higher and lower or external and inner. Greater
jihad denotes a struggle within oneself and has a spiritual character, whereas lesser
jihad is treated as a holy war with unbelievers, in the name of Islamic expansion.”
However, all modern terrorist organisations prefer the lesser jihad or rather they
dissociate from greater jihad and its spiritual notion. It might be proved that many
terrorist organisations have a name which contains the word jihad in it, e.g. Al-Jihad
(Egypt), International Islamic Front for Jihad Against Jews and Crusaders (Bang-
ladesh). These groups and members of Al-Qaeda generally identify themselves
with the views of the first fundamentalists, e.g. with Tajmijja, who claimed that,
legal war is generally jihad, whose aim is to prove that religion belongs to God only,
and His word is the most important and therefore all Muslims think that those who
contravene the ruling of God deserve to be punished. Maududi® is of a similar opinion
and claims that Islam plans to destroy all the existing countries and government
systems which are opposed to the ideology of Islam and its aims, irrespective
of the countries or nations it concerns. The aim of Islam is to establish a country
based on its own concept and ideology, regardless of whether the nation would

3 Krawczyk A, op. cit., p. 88.

2 Ibid., p. 58.

% Kosmynka S, op. cit., pp. 122-123.

% Sadowski M, op. cit., p. 40.

2 Krawczyk A, op. cit., p. 87.

% Syed Abul ‘Ala Maudoodi (1903-1979) — a scholar, philosopher, jurist, journalist and
imam — religious, spiritual and political leader of ummah.; the founder of Jamaat-e-Islami,
the biggest Islamic organization in Asia.
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accept the vision or which government should be overthrown in order to create
the Muslim country. This leads to the obvious conclusion: the aim of the Islamic
jihad is to eliminate all non-Muslim systems and replace them with the rules
based on Islam. In these revolutionary inclinations Islam does not limit itself
to only one country or even a group of countries. The aim of Islam is a revolu-
tion on a world scale. Moreover, Abd al-Salam Faraj*, the 20th century Egyptian
scholar, claimed that jihad should be treated as a weapon to help spread Islam
and it is a neglected obligation of Muslims. However, the followers of jihad are
made to become warriors, who will strive for reaching the goal by all means.*®

Many contemporary Muslims, when they refer to the term jihad, do not
relate it to its spiritual or pacifist meaning, but they highlight the aggressiveness
of actions and their military character.' Considering the views of Tajmijja, Kutb®,
al-Banna*® and other radicals, whose views inspire modern terrorist organisations,
the statement of George Weigel** seems to be right, as he claims that contemporary
Islamic extremism should be called Jihadism because its followers strive to establish
an Islamic country and implement the sharia system in the whole world and jihad
is the only efficient means to reach the goal.*®

Islamic Fundamentalism

Fundamentalism is a general term for religious movements, in which religious
values prevail and followers refuse to innovate, as it is treated as a violation
of religious identity. The term fundamentalism seems to be related only to Muslim
countries and terrorism, which is undoubtedly wrong. According to the dictionary
of foreign words fundamentalism denotes a strict following of a doctrine, especially
of a religious or political nature; rigorous obedience to rules and norms.*¢ One can
distinguish secular and religious fundamentalism, which in the past has appeared
in all great religions: Christianity, Hinduism or Judaism. Nowadays it is most visible
in Islam, therefore it is wrongly associated with Islam only. However, the term Islamic
fundamentalism can be substituted for terms such as radical Islam, Islamism or radi-
cal Islamism. Islamic fundamentalism is a return to tradition, to the basics of Islam
and a state structure grounded on Quranic principles and patterns left by Muham-
mad. It is a term created and promoted not by the Muslims but Western countries.
In Arab culture such a word does not exist. The term closest to fundamentalism
is traditionalism (saldafijja), but it is not an accurate equivalent.?”

2 1954-1982.

30 Sadowski M, op. cit., p. 41.

31 Paolucci G, Eid C, Islam. Sto pytain. Odpowiada Samir Khalil Samir. Warsaw, 2004, p. 35.

32 Sajjid Kutb Ibrahim Husajn asz-Szazili (1906-1966) — Egyptian philosopher, journalist
and Muslim poet and the leading member of the Egyptian Muslim Brotherhood.

33 Hasan al-Banna (1906-1949) — Egyptian religious activist, Islamic fundamentalist, best
known for founding the Muslim Brotherhood.

3 American Catholic writer, theologian, social and political activist.

% Sadowski M, op. cit., p. 45.

3% Stownik wyrazéw obcych. PWN. Warsaw, 2002, p. 369.

% Krawczyk A, op. cit., pp. 80-81.
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As a religion Islam is not homogeneous. Since its beginning it has possessed dif-
ferent varieties. Currently it is divided into three main denominations: Sunni (90%),
Shia (8%) and Khawarij (2%). There are diverse schools, branches and sections® within
them which results in many internal conflicts. Islamic fundamentalism began in the
7™ century when the Hashemites*® fought for power with the Umayyad.*® Then the
Khawarij community started. It was based on an ascetic way of living, fervent prayer,
absolute observance of fasting and adherence to the Quran. Principles introduced
by the Prophet Muhammad were the foundation of this community life. The Khawarij
treated themselves as the sole followers of Islam and the rest were considered infi-
dels.*' One of the first Islamic fundamentalists was Ahmad ibn Hanbal** — a lawyer
and theologian, and the founder of one of the Islamic law schools, the orthodox Han-
bali school, in which teaching was based on a literal interpretation of the Quran and
Muhammad’s Sunnah. The other person important for Islamic fundamentalism was
Ibn Tajmijja** whose objective was to eliminate all Islam interpretations and return
to its fundamental laws. His follower was Muhammad Ibn Abd al-Wahhab** who also
wanted to bring Islam back to its initial principles eliminating all subsequent inter-
pretations. This marks the beginning of the Wahhabism movement whose members
started to fight with Muslims opposed to it soon afterwards.* Similar values were pro-
moted by Rashid Rida“* considered a precursor of modern Islamic fundamentalism,
and Abu al-Ala al-Maududi* who treated the West and Jahiliyyah the same (Jahiliyyah
— lack of knowledge, ignorance and unawareness with relation to Islam). He claimed
that all Muslims must fight with Jahiliyyah, and his teachings were followed by all
the 20th century fundamentalists including Hasan al-Banna*® — the founder of the
Muslim Brotherhood* — an Islamic fundamentalist organisation, and Sajjid Kutb*®
— one of its main ideologists and a precursor of modern Islamic fundamentalism.
Kutb was a theorist from Egypt and a leader of revolution. His actions and teachings
had great impact on the fundamentalists that followed. At the beginning he identi-
fied himself with liberal opinions, but his stay in the USA>' completely changed his
ideas. He found there a complete cultural corruption and rejection of religion.>* After

38 See more at: http://www.religie.424.pl/islam-podzial-odlamy-i-religie-pokrewne, 1445,a
rticle.htl, accessed: 10 July 2017.

3 Dynasty of Hashemites (Banu Hashim) — aristocratic Arab clan in the Quraysh tribe
including descendants of Muhammad’s grandfather.
® The caliphate ruling the Islam world between 661 and 750.
Krawczyk A, op. cit., pp. 81-82.

42 780-855.

4 Taki ad-Din Abu al-Abbas Ahmad Ibn Abd al-Halim lbn Tajmijja, 1263-1328.

4 1703-1792.

4 Krawczyk A, op. cit., p. 82.

4 1865-1935.

47.1903-1979.

4 1906-1949.

4 Jama‘at al-lkhwan al-Muslimin — Society of the Muslim Brothers.

0 1906-1966.

51.1948-1951.

52 Busko M.Z, U zZrodet dzihadyzmu. Mysl polityczna Sajjida Qutba. Electronic source:
http://bliskiwschod.pl/2012/02/u-zrodel-dzihadyzmu-mysl-polityczna-sajjida-qutba, accessed:
12.10.2017.

IS
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his return to Egypt he harshly condemned western ideologies (the USA in particu-
lar) and he called for a fight with opponents of Islam using all available means®:.

A rapid expansion of Islamic fundamentalists is related to the 1979 Iranian revo-
lution, initiated by ayatollah®* Ruhollah Khomeini** who claimed that all necessary
laws are defined in Islam and the Muslims must spread the revolution all over the
world because this religion defends all enslaved people, not only the Muslims®®.
Khomeini thought that everything that is evil came from Israel and the USA and
should be destroyed. When power was seized by Shiites in Iran, Islamic fundamen-
talists strove for their own Muslim states in their countries. Their main objective
is still an introduction of Sharia Law, i.e. religious law written down in the Quran. This
aim may be achieved for instance by carrying out terrorist attacks, which are very
often considered a weapon bringing political benefits. Frequently used methods
include suicide attacks which are rejected and condemned by Islam. However,
a loose interpretation of the Quran by Islamic religious leaders not only does not
forbid, but also supports and encourages, suicide attacks in the name of war with
Israel and the West. In their opinion, they guarantee a reward after death. Promo-
tion using the leaders promise, as well as the imperative to conduct jihad against
unbelievers, allows recruitment of a large number of volunteers who will give their
life for religion. They consider themselves fighters who struggle in the name of Allah
and with the blessing from their religious leaders their mission becomes divine.

The feature of Islamic fundamentalism is the introduction of Sharia law in par-
ticular, and also a way of living according to traditional patterns written down
in Quran, which is a basis for social and political life and a separation from the
Western model of living. Fundamentalists reject non-Islamic values and protest
against countries which do not accept their vision. They are also against the univer-
sality of law (e.g. human rights) trying to create a community which will follow only
religious directives (and bans) through imposing their own rules on the community.
In such a country the only ruler would be God.””

According to many scholars the reason for the emergence of fundamentalism
is frustration, dissatisfaction and marginalisation of people. Such community frus-
tration is used by fundamentalists who under the slogans of a fight with inequity,
moral decay and corruption give Muslims hope for a better world and thereby
gain their acceptance.*® The main objective of modern Islamic fundamentalism is,
therefore, the creation of a Muslim order through imposing their own ideology
as a way of overcoming apathy and crisis. Fundamentalists think that old values
are lasting, remarkable and cannot be compared to present ones in any way. The
ideological foundation for Islamic fundamentalism is a complete devotion to the
Quran, pride in the past, politicisation of religion and anti-Europeanism (the West

53 Electronic source: http://encyklopedia.pwn.pl/haslo/Kutb-Sajjid;3929439.html, ac-
cessed: 12.10.2017.

% Honorary Muslim academic title, awarded to high-profiled scholars, experts on theol-
ogy, Islam and religious law.

55 1902-1989.

56 Jatoszynski K, Terroryzm fundamentalistéw islamskich. Warsaw, 2001, p. 51.

7 Krawczyk A, op. cit., pp. 84- 85.

58 Ibid., p. 86.
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treated as an enemy).>® A characteristic feature of Islamic fundamentalism is not
only faithful adherence to fundamental dogmas but also radical mistrust and objec-
tion to other concepts of life. Opposition to these values lead to an apocalyptic war,
the war between light and darkness, good and evil, the chosen and the damned.®°

The Holy Book of the Quran includes, among others, commandments relating
to ethics of life. One of them talks about the right of revenge (an eye for an eye,
a tooth for a tooth) and the death for the infidel. Followers of Islam fanatically believe
that those who believe in another religion are enemies. It results from the conviction
that the world is divided into people who have a monopoly on the truth and those
who constantly wander and make mistakes and they do not have a real, spiritual
connection with Allah. Those who are able to understand this single truth are the
genuine faithful. The rest are a real threat.’' In the name of that fanatical theory,
a specific kind of terrorism was born. Its creators act for the expansion of their religion
and to eliminate the infidel, and they strongly believe that they do it in accordance
with the rules of the Quran. This belief is expressed by means of fulfilling the mission
which is allegedly given by God, and it aims at introducing, by the use of force, the law
based on the dogmas of their own faith. In this way, terrorism gains a transcendental
dimension, the perpetrators of which do not have any political, moral or practi-
cal restrictions. The only thing that matters for them is the God’s imperative and
an unlimited desire to follow the order as well as the approval of the co-religionists.5

Islamic Terrorism

The analysis of Islam and the related phenomena allows determination of the
connections of this religion with world terrorism, defined by the media as Islamic
terrorism. The links may be seen in justifying their aggression by God’s imperative
and conducting armed activities in the name of God, the specific understanding
of the concept of jihad, as well as in the unique attitude towards death which
does not have to be the end of an individual’s existence but its real beginning,
and even a privileged one because of the individual’s life sacrifice made for their
faith. A model of human personality totally different from the Western one, as well
as prejudice against the people of Western culture, a strong belief in their own
uniqueness relating to their history and their personality, together with low living
standards and a poor level of education result in the fact that extreme Muslims
are prone to use violence in the form of terrorist attacks. They are aware of great
disproportions in sources and resources and they therefore take drastic steps and,
with few resources, they are able to inflict much harm on other communities.

The anti-Western attitudes plus politically involved Islam constitute great threats,
not only to both parties, but also to the whole world. At the bottom of Islamic terror-
ism is a competition of the opposing universalist tendencies of Western countries with

%9 Kaczmarek J, Terroryzm i konflikty zbrojne, a fundamentalizm islamski. Wroctaw, 2001,
pp. 129-130.

% Lewicka M, Fundamentalizm muzutmanski — odkrycie naszych czaséw czy staty
element mysli politycznej islamu?, [in:] Backer R, Kitab S (Eds), Islam a $wiat. Torun, 2004, p. 4.

81 Madej M, Miedzynarodowy terroryzm polityczny. Warsaw, 2001, p. 24.

52 Ibid., p. 23.
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the fundamentalist and traditionalist tendencies of the Arabic countries. In this con-
text, Islamic fundamentalism may be seen by Muslims as an effective instrument for
defending Muslim nations against the increasing influence of the Western countries’
reforms. Simultaneously, this is a method of maintaining their own national identity.
Attempts to implement changes to an American or European model in the Middle
East countries turned out to be ineffective. These civilisations are undoubtedly based
on different foundations and cultural systems which have been developed during
a long-lasting process. What is more, the systems have opposing religious assump-
tions and religion pays a key role in Islam. Rejecting the values recognised in the
West as the norm became the reason for the rapid growth of Islamic fundamentalism
as well as for Islamic terrorism. The doctrines, inspired by the religious truths of the
Quran, and ideological aims of the representatives of this trend, are focused on the
holy war for the victory of Islam through fighting with the infidel. There are also strong
aspirations to establish subsequent Islamic republics following an example of Iran.

One of the events which was creating a contemporary image of Islamic terror-
ism, was the war in Afghanistan. It was a clash of Islamic culture with the Western
one. The war in this country became a symbol of power, indomitability and strength
of Islam. The number of supporters of fundamentalism also greatly increased then.
As a consequence of the above discussed changes, Islamic terrorism appeared in new
territories, for example in Europe. On this continent, Islamic terrorism of the blow
back type, became a significant problem. It is followed by European Muslims and
it consists in looking for a potential target of an attack in their place of residence.®®
Many of these kinds of terrorists have considerable combat and guerilla experience
gained during wars in Afghanistan, Bosnia and during conflicts in Iraq. Even if they
do not use it in practice, they transfer their invaluable knowledge to their successors
who strongly desire to commit radical acts of terror. The blow back form of terrorism
is a particularly dangerous one for European countries where large numbers of the
Muslim minority live. In such groups of people it is very easy to miss potentially dan-
gerous individuals who are in contact with extremist movements. When we also take
into account the danger which is posed by terrorists being recruited from the Euro-
pean generation of old immigrants coming from Africa or Asia, as well as groups of the
so called blue-eyed terrorists®*, that is white residents of the continent who converted
to Islam and became fascinated by the ideology typical of the Muslim terrorist groups,
then the map of potential threats to the Western civilisation expands dangerously.

Summary

The phenomenon of Islamic fundamentalism is a peculiar instrument to respond
to the trends of modernity and changes offered by the West. Muslim countries
try to defend themselves against the, unwanted in their opinion, phenomenon
of globalisation. Reformatory trends are contrasted with Muslim traditionalism.

8 Adamczuk M, Rodzimy terroryzm jako zjawisko zagrazajace bezpieczenstwu w Europie,
[in:] Bezpieczenstwo Narodowe, BBN, I-2011/17, p. 63. Electronic source: http://www.bbn.gov.
pl/download/1/7011/4Rodzimyterrroryzm.pdf, accessed: 12.01.2017.

% Ibid., p. 66.
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Fundamentalists are not able to accept modern Islam because, on the grounds
of it, new phenomena occur. Phenomena which were not present originally. In gen-
eral, it means coming back to the past, to the values of forefathers and a negation
of change. Only the original, unblemished shape of religion is an ideal one and
worth being totally accepted. Fundamentalism is likely to appear in places where
there are large numbers of followers of Allah, particularly where this combines with
poverty and social problemsReligion together with politics, as well as terrorism
relating to fundamentalism bear serious consequences, violence in particular.
When terrorists put faith on a pedestal, they sanctify a fight that is understood
as a mission carried out in the name of that which is sacred and inviolable.%* Images
of martyrs are created, and they become patterns to follow. As a result the followers
are blinded by their own ideals, which is a short way to fanaticism. This, in turn,
leads to making supreme sacrifices, and even death in the name of Allah. Religious
motives are absolutely the strongest ones, and when they are being appropriately
strengthened by the spiritual leaders of terrorist organisations, they gain enormous
power pushing members to commit acts of violence. The individual motivation
of offenders is very often shaped by means of manipulation and indoctrination.
Islamic terrorists use the Quran in an instrumental way; they use its quotations
in a selective way, missing their real context. The terrorists’ objectives always have
links with politics, and Islam is only a handy ideology for their activity.’

The essential aspiration of Muslim fundamentalist organisations is to make
a country function on the basis of the Islamic laws, and extreme believers of this reli-
gion want legal and social rules to be totally dependent on the Quran’s doctrines.
Religious fundamentalism, usually as a radical faction, aims at fulfilling its own plans
by means of using diverse forms of force and terrorism in particular. Certainly, when
considering the concepts of Islam, fundamentalism, or terrorism, one cannot read
them equally as this would create a distorted image of the religion, as well as of the
rest of the phenomena. It must be stated, however, that a great majority of terrorist
groups in the world are actually Islamic organisations.
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Streszczenie. Fundamentalizm to ogdina nazwa ruchdw religijnych, uznajqcych nadrzednq wartos¢ tradyqji religijnych i nieche¢
do wszelkich zmian, odczuwanych jako naruszenie tozsamosci wyznaniowej. Cechuje on wszystkie religie Swiata, jednak
w przypadku islamu — w ostatnich czasach— najczesciej bywa przyczynq stosowania metod terrorystycznych. Dogmaty tej religii
definiuje Koran, wedtug ktérego islam opiera sie on na pieciu filarach wiary, stanowigcych jednoczesnie podstawowe obowiqzki
kazdego muzutmanina. Cechq fundamentalizmu islamskiego jest wprowadzenie zasad Zycia, opartych na tradycyjnych wzorcach,
zapisanych w Koranie, requlujgcych sfere spotecznqi polityczng, atakze oderwanie od zachodniego modelu Zycia. Jego przyczyngjest
frustracja i niezadowolenie spoteczne, potqczone z odrzucaniem nowoczesnosci i zmian, proponowanych przez Zachdd. Gtoszenie
haset walki z niesprawiedliwosciq i demoralizacjq, w imie kreowania ,lepszego Swiata’; w potqczeniu z wtasnq interpretacjq
zapisow Koranu, skutkuje promowaniem dziatan terrorystycznych, w tym réwniez samobdjczych. Kult poswiecenia samego siebie
traktowany jest w islamie jako czyn uszlachetniony, w ramach ktdrego sprawca sktada w ofierze to, co najcenniejsze. Meczeristwo,
chwata po Smierci, poczucie poswiecenia siebie na rzecz Swietej sprawy — to czynniki, ktdre sprawiajq, Ze terrorysci islamscy czesto
godzq sie na wtasnq Smier¢, ktdra nie jest traktowana jako koniec istnienia jednostki, ale dopiero jego poczqtek, uprzywilejowany
Zracji poswiecenia zycia dla religii. Podtozem islamskiego terroryzmu jest rywalizacja przeciwstawnych wartosci panistw Zachodu,
Z tendencjami fundamentalistyczno-tradycjonalistycznych krajow arabskich. Antyzachodnie postawy, plus upolityczniony islam,
to potezne zagrozenia nie tylko dla dwdch zainteresowanych stron, lecz dla catego Swiata.

Pe3tome. DyHdavermanuzm — 3mo cobupamessHoe HAUMEHOBAHUE PENUUO3HbIX MeveHUl, NPUSHAIWUX BbicuIel YeHHO-
CMbI0 pefteu03Hble Mpaduyuu U Hexesnarue 88edeHUs KaKUX-UG0 U3MeHeHUL, Komopsle 8OCNPUHUMAIOMCA KaK HAPYWeHUe
Dpesuu03Hol UOeHMUYHOCMY. IMo A6SeMCA XapakmepHou yepmoli 6cex peueuli MUpd, HO 8 CTyyde UcIama 8 nociiedHee
8pem yalle 8ce20 CMAHOBUMCA NPUYUHOL NPpUMeHeHuUs Meppopucmuyeckux Memodos. Joamamel 3modi penuauu u3oxeHs!
6 Kopare, coanacto Komopomy UCIaM 0CHOBAH HANAMU CMOJINGX BEPbI, ABTAIOUIUXCA 8 MO e BDEMS OCHOBHBIMU 06A3AHHOCMAMU
Kax0020 MycynbMaHuHa. 0coGeHHOCMb UCIaMCK020 ByHOAMeHMAnU3Ma — Mo 88e0eHue NPUHYUNOB KU3HU, OCHOBAHHbIX
Ha MpaouyuoHHeIX 06PA3YaX, U3oXeHHbIX 8 Kopare, pe2ynupyloujux CoyuanbHylo U noaumuyeckylo cpepsl, a makxe
omeepxetuie 3anadHol ModesIL KU3HU. IMO 8bI38aHO PA304APOBAHUEM U COYUATbHOL HEYD0B/IeMBOPEHHOMbIO 8 COYemaHuU
COMKA30M 0M COBPEMEHHOCTMU U U3MeHeHU(, npedsioxetHblx 3anadom. lpogo3enawieHue 103yH208 0 Gopb0e ¢ Hecnpagedsu-
80CMbI0 U Oemopasnu3ayueli 80 UMa C030aHUA «Tyyuie20 Mupax» emecme ¢ cobcmeenHol uHmepnpemayued anuceli Kopana
Npugodum K npondzaHduposaHuIo meppopucmuyeckoli desmesibHOCMU, 8 MOM YuC/Ie U akmoe cyuyuoa. Kyabm camonoxepm-
B08AHUS PACCMAMPUBAEIM(A 8 LCAIAME KK 071a20p00H0e Defio, Xepmeosattie co6ok Ui co6cmaeeHHbIMU UHMepecamu Ha 671a2o
dpyaux. Myueruyecmao, Yecms u c/1a6a nocsie cMepmu, YyBCmeo CamonoxepmeosaHus Ha 61120 «CBALLeHH020 dena» — Mo
(hakmapel, 3cmaensioLue UCIAMCKUX MeppopUCMos C0aWIdmbCa HA CBOKD CMePMBb, KOMOPAs He pAccMampuedemca Kaxk
KOHeL CyujecmeosaHus Yesosexd,  moslbKo ee Hayano, npuaLIe2uposarHoe 8 (8A3U C NOKePMBOBAHUEM XU3HbH 80 UMS 8epbl.
OcHo8oli UCNamcKo20 MeppopU3MA ABAAEMCS CONEPHUYECMBO NPOMUBONOIOXHIX YeHHOCMeLl 3anadHbIX CMpa u meHOeHyul
hyHOaMeHMAnUCMCKuUX U MpaduyuoHAnUCMCKux apaekux cmpan. AHMu3anadHsle 83219061, d MAkXe NOAUMU3UPOBAHHbIL
ucnam npedcmaessiom (ool (epbe3HyIo y2po3y He Mosibko 0BYM 3aUHMEPECOBAHHbIM CMOPOHAM, HO MAKXe 8cemy MUpY.
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